This researcher examines the concept of spiritual education according to Muhammad Quraish Shihab in surah Ibrahim verses 35-41 and the relevance of spiritual education in the present context. This type of research is a library research and data collection is done by the method of irfani (Sufism) and analysis approach. Data analysis was performed with inductive analysis techniques, which are drawing conclusions by departing from specific interpretations towards general conclusions. While interpretative is to look for the meaning behind the explicit and implied meaning. The results of the research show that the concept of spiritual education according to Muhammad Quraish shihab in surah Ibrahim verses 35-41 uses the irfani method (tasawuf science) and analysis approach so that it can be seen the meaning of the material and the values of spiritual education contained in surah Ibrahim verses 35-41 namely the value of faith, worship, patience, sincerity, gratitude, and morals. The relevance of spiritual education in the present context of diversity in Islam is the first meaning of the rituals of prayer, fasting, zakat, and pilgrimage. If the rapid development of technology and communication as human beings are required to commemorate each other, advise that they always do the right thing and stay away from the sin. So, current technological developments by looking at spiritual education in the face of social media which are viral can we avoid, but must be multichannel in overcoming the challenges of globalization.
Introduction
Life can be likened to the light that illuminates the walls of a house, while the spirit is the light. The flow of the spirit and its movements inside the mind is like the movement of the lights in the corner of a house that moves when someone moves it.
This spirit is an amazing thing that is rabbani that is not able to know its essence by most human reason.
Al-Nafs is understood as a term that includes the power or power of anger and desire (lust) in humans. In general, this understanding is used by Sufism experts, because they interpret al-nafs as the source of the despicable qualities in human beings. 1 Spiritual education is oriented to the development of a healthy human soul marked by the presence of a peaceful soul integrity, meridhai and blessed soul (muthmainah, radhiyah, mardhiyah). 2 Spiritual education is expected to provide the integration of values in body and soul which are the substance of the human person and cannot be separated so that humans are able to carry out their functions perfectly. Thus, it can be said that spiritual education has a central building on potential by synergizing the values of knowledge, emotions and religious practices of a person. Baru, 2001),.447 Spirituality taken from the word spirit (something that gives life or vitality to a system) refers to a kind of human need to place one's efforts within a clear framework of meaning and purpose. 3 Spirituality is an innate human potential that makes it connected to a greater power, so that humans feel there is a connection between themselves and the universe, which is Hasan al-Bana said that spiritual education is tarbiyahruhiyah which aims to 5 Agus M. Hardjana, Religiositas, Agama, dan Spiritualitas (Yogyakarta: Kanisius, 2005) ,.92 6 Abdul Munir M, Nalar Spiritual Pendidikan Solusi Problem Filosofis Pendidikan Islam (Yogyakarta: Tiara wacana, 2002) ,.73 strengthen the ranks of ta'aruf. 7 The purpose is to strengthen the soul and spirit, anticipate customs and traditions, continue to maintain good relations with Allah, and always ask for help from Allah. Without prejudice to its activities in life in the world, in other words, it always keeps the balance of the needs of the world and the hereafter. Said Hawwa included heart education into the concept of Ruhiyah education, and according to him to educate the heart through several stages, as the stages developed in the process of traveling to
Allah SWT. 8 Spiritual education is based on experience carried out consciously to direct the spirit so that it continues to run in accordance with his nature that is believing in Allah and developing divine potential to the peak of faith in Allah, so that the spirit can also encourage physical activities or daily actions to always run according with Shari'a.
The term "spiritual" here simply refers to a person's rational belief in his selfidentity as a metaphysical self which is fundamentally different from the body, be patient, then it will be good for him. " (HR. Muslim). 17 From the above hadith we can find at least two important keywords in spiritual education, namely to be patient and grateful. M.Quraish shihab further explained that the potential of the heart includes the potential to be able to reach inspiration and nur / light of God. The first principal tool for knowing in material objects is the ear and eyes, the main tool for obtaining immaterial knowledge is the heart. Knowledge in reality has an invisible aspect of being whose eyes and minds cannot grasp it. Many essences of knowledge cannot be reached by the senses and mind, such as inspiration and revelation.
The truth of inspiration and revelation is not easily accessible to the senses and minds, and will be more easily captured / understood by using the potential of the heart. 24 The author's analysis that spiritual intelligence is used in placing values, means that each individual can position himself to form good behavior.
Ary Ginanjar defines spiritual intelligence as:
The ability to give meaning to worship for every behavior and activity through steps and thoughts that are natural, to be human, and have a monotheistic mindset (integralistic), and principled only because of Allah. 25 Spiritual intelligence can be implemented if humans are able to behave properly according to the nature of the soul so that they have a good mindset in drawing closer to Allah.
According to Toto Tasmara:
Spiritual intelligence is a person's ability to listen to his conscience or the whisper of divine truth in the way he makes decisions or makes choices, empathizes, and adapts. Spiritual intelligence is largely determined by efforts to cleanse and enlighten the heart so that it can provide advice and direction of action and how we make decisions. 26 Every human being has a mind and thought, but people's ability is not all the same in thinking. Some have hard thoughts and hearts and some are soft. All depends on the human personality in acting.
Meanwhile according to Marsha Sinetar:
Spiritual intelligence is thought inspired by the encouragement and effectiveness, the existence or life of the divinity that unites us as its parts. 27 The Prophet's hadith is said that "If a lump of meat is good, it will be good for the whole body and if the lump is not good then, it will also be a bad body too, remember that it is a human heart" According to Ibn Kathir there are four forms of the human heart including; first , a clean heart like a bright lamp that is the heart of a believer who wants to use the eyes of his heart for the light of his life. Second, a heart that is closed and bound to the lid is the heart of an infidel who does not want to accept the truth. Third, an upside down heart, that is the heart of hypocrites, and fourth, a heart that is layered, a heart in which there is faith and hypocrisy. 40 Seeing from this meaning, the heart is a place that is in a decisive condition in human actions. Therefore, the heart needs to be educated to inspire spirituality. Spiritual education is intended so that the human spirit that is in the heart is always in contact with Allah at any time, both in the mind of thinking, feeling, and doing.
The method that needs to be done is by way of training the spiritual moral sensitivity that is by way of oral charity, dhikr, praying, istigfar, repentance, think Madkur, human mind has spiritual potential that can distinguish between the right and the vanity. Therefore, someone who is intelligent is someone who is able to hold back his lust so that his lust cannot takeover himself and he is able to understand the truth, because the person who is controlled by his lust is a person who is prevented from understanding the truth. 42 The purpose of given mind to humans is to understand the truth that results from empirical or sensory experience as well as abstract experience.
Therefore, in the language of boarding school known as "already akil baligh" means Muslims who have been able to distinguish good and bad, right and wrong, rewards and sins, then that person has been subject to law, bearing in mind he has been able to use his mind in his brow life grown.
According to Sa'id Hawwa, mind is divided into two namely taklifi sense and shar'ī sense. Taklifi sense is the lowest intellect possessed by a believer (responsible for his actions later before Allah). Whereas syarri '(perfect sense) is a human restraint of his lusts at the command of Allah. 43 The ability of the intellect of each person is not the same, there is more and there is less. In this case, he divided his mind 42 into three groups, namely; first people who have a healthy mind, intelligent, and honest in thinking (al-rasikh fi al-ilm) or often called the Kiai (cleric). For such reason the method applied in increasing the spirituality of his mind by inviting the way of Allah by wisdom. Namely expressing strong and convincing grounds so that they know the nature of truth. Such reason usually always seeks the essence of truth which is based on various approaches formulated to understand religion and the universe from the form of a divine image. Second is a group that has a mind that has not been neatly arranged, namely the ordinary lay people. For this they need guidance, and advice that is easily understood, or in other words with the example (uswah). Whereas for the third is the reason of the thinkers (philosophers), this group is only based on the ability of the ratio alone to make an understanding of the truth.
They will reject something that is not rational in their view. For this group the method used so that they have spirituality in their thinking by using a pattern of debate that is abstark or postmodersim.
Urgency of Spiritual Education
Spiritual education is the cleansing of the soul or a journey to Allah. According to Said Hawwa the core of spiritual education is the transfer from a dirty soul to a soul that is clean from the mind that has not been subject to the Shari'a to the obedient mind to the Shari'a from a diseased and hardened heart to a calm and prosperous heart from a spirit far from the "door" of Allah , who are negligent in worshiping and are not serious in doing so, towards a spirit that is ma'rifah to Him, always carrying out the rights of 
Biography of Muhammad Quraish Shihab
Quraish shihab was born on 16 Sorkati who came from Sudan, Africa. 49 As the son of a professor, M.Quraish shihab received initial motivation and seeds of love for the field of interpretation studies from his father who often invited his children to sit together. It is at times like this that the father delivers his advice that is mostly in the form of verses of the Qur'an.
The little Quraysh shihab has been struggling and loving the Qur'an since the age of 6-7 years old. He must follow the 49 Ibid, .133 Qur'an study conducted by his own father.
In addition to tell him to read the Qur'an his father also briefly described the stories in the Qur'an. Here, the seeds of his love for the Qur'an began to grow.
Quraish shihab gained much of its intellectual base from the family environment, in this case the strong influence of his father. As stated:
"Our father, the late Abdurrahman shihab field of interpretation and ulum al-Qur'an in the bachelor, master and doctoral programs until 1988. In addition to carrying out his main duties as a lecturer, he was also entrusted to hold the position of Chancellor of the Jakarta IAIN for two periods (1992-1996 and 1997-1998) , and sharia board members of Bank Muamalat Indonesia (1992) (1993) (1994) (1995) (1996) (1997) (1998) (1999) . 55 
Laws
The command to establish prayer and spend some of the assets, both secretly and openly.
Stories
The story of prophet Musa As. With his people and the story of the ancient apostles.
And others
Because the apostles were sent in the language of their own people; the parable of 61 Departemen Agama Republic Indonesia, Al-Quran Dan Terjemahnya, (Semarang: Toha Putra, 1989) the results obtained by the soul and the organs of the body that have been filled with moral pearls and are accustomed to doing noble deeds -do not diminish, then, the sense of divinity needs to be lived up further.
Habits that are carried out with optimum awareness and a deep sense of love will naturally foster longing for Him. as the next second stage, is an effort to fill the heart that has been emptied with another content, namely Allah.
At this stage, the heart must always be occupied with remembrance of Allah. By remembering Allah, letting go of others, will bring peace. There is nothing to fear but the release of Allah from his heart. The loss of the world, for a heart that has been known, will not be disappointed. At this stage, the heart will feel calm.
His anxiety is no longer in a deceptive world. His sadness is not with our children 71 Rosihon Anwar, amukhtar Solihin, ilmu Tasawuf.,56 and wives who will not be with us when death takes us. The pain is not the bodily lust which often rubs off bestiality. But only to Allah. His heart is sad if he does not remember Allah every second.
Tajalli is also a term of Sufism which means "the appearance of God" which is absolute in the form of nature that is limited.
This term is derived from the word tajalla or yatajalla, which means "self-proclaimed".
Tajali is a pivot point in Ibn'Arabi's thought.
In fact, the tajali concept is the basic foundation of Ibn Arobi's view of reality. All Ibn'Arabi's thoughts about the structure of ontology greetings revolved around this axis, and from there developed into a wide- Verse 36 means that: My Lord, indeed the idols have misled many people, so whoever follows me, in the words "then surely he belongs to my group, and whoever disobeys me, then you are truly forgiving, merciful, almighty" including Tajallidan there are elements of frivolity because they have followed orders to stay away from the evil and obey the good.
Verse 37 means: Our Lord, verily I have placed a part of my descendants in a valley that cannot have plants near Your honored home, our Lord! That is so that they perform prayers, from the words "then make the hearts tend to them and give them sustenance from fruits, hopefully they are grateful" including Tahallidan Tajalli which shows that there is an element of demand and implementation of gratitude.
Verse 38 means: in the word "our Lord! Surely you know what we hide and what we deliver; and there is nothing hidden from Allah, whether on earth or in heaven "including Tajalli because nothing is done without the command of Allah, meaning to trust Allah more than others (idols).
Verse 39 means that: from the phrase "Praise be to Allah who bestowed on me in the days of Ismail and Ishaq including Tahalli because it shows that his prayer was granted to have the child he wanted, in fact my Lord really heard the prayer.
Conclusions
Based on the results of the study and the results of the analysis it can be concluded that: 
